《Synopsis of 3 John》(John Darby)
Author

John Nelson Darby was one of the most prominent among the founders of the Plymouth Brethren; born in London on Nov. 18, 1800; died in Bournemouth on Apr. 29, 1882.

He graduated Trinity College, Dublin, in 1819 and was called to the Irish bar about 1825; but soon gave up law practice, took orders, and served a curacy in Wicklow until, in 1827, doubts as to the Scriptural authority for church establishments led him to leave the institutional church altogether and meet with a company of like-minded persons in Dublin.

In 1830 he visited Paris, Cambridge, and Oxford, and then went to Plymouth, where an assembly of Brethren was shortly formed, and the town soon lent its name to the movement. James L. Harris, perpetual curate of Plymstock, resigned to unite with them and, in 1834, started the Christian Witness, their first periodical. Darby became an assiduous writer, and published his Parochial Arrangement Destructive of Order in the Church in the first volume of the Witness, and his Apostasy of the Successive Dispensations (afterward published in French as Apostasie de l'economie actuelle) in the same paper in 1836. Dissensions among the Brethren had already begun, and Darby was accused of departing from their original principles.

Between 1838 and 1840 Darby worked in Switzerland. In the autumn of 1839 an influential member of the congregation at Lausanne invited him there to oppose Methodism. In March, 1840, he came and obtained a hearing by discourses and a tract, De la doctrine des Wesleyens a l'egard de la perfection. His lectures on prophecy made a great impression, and he soon gathered young men round him at Lausanne, with whom he studied the Scriptures. The fruit of these conferences was his etudes sur la Parole, a work which appeared in English as Synopsis of the Books of the Bible (5 vols., London, 1857-67). Many congregations were formed in Cantons Vaud, Geneva, and Bern. Certain of his followers started a periodical, Le Temoignage des disciples de la Parole.

When, by Jesuit intrigues, a revolution broke out in Canton Vaud (Feb., 1845), the Brethren in some parts of Switzerland suffered persecution, and Darby's own life was in jeopardy. He returned to England the same year, but his heart seems ever to have turned toward Switzerland and France. From that time he took a more active lead among the English Brethren, with the result that they became split into two parties, the Darbyites, or exclusives, and the Bethesda, or open, Brethren. In 1853 he visited Elberfeld and again in 1854, when he translated the New Testament into German. He was also in Germany in 1869, when he took part in a translation of the Old Testament into German. He visited Canada and the United States in 1859, 1864-65, 1866-68, 1870, 1872-73, and 1874. About 1871 he went to Italy, and in 1875 to New Zealand. He visited also the West Indies. Between 1878 and 1880 he was much occupied with a translation of the Old Testament into French, in connection with which he sojourned long at Pau. He had already made a French translation of the New Testament in 1859.

Darby was a most voluminous writer on a wide range of subjects-doctrinal and controversial, devotional and practical, apologetic, metaphysical, on points of scholarship, etc. His Collected Writings have been published by W. Kelly in thirty-two volumes (London, 1867-83). They include Irrationalism of Infidelity (1853); Remarks on Puseyism (1854); The Sufferings of Christ (1858) and The Righteousness of God (1859), two works which produced much controversy; Analysis of Newman's Apologia (1866); Familiar Conversations on Romanism, written between 1870 and 1880; Meditations on the Acts of the Apostles, composed in Italian; Letters on the Revised New Testament (1881), in which he criticized the revisers principally in respect to the aorist tense, a subject he had previously discussed in the preface to an English translation of the New Testament (2d ed., 1872). He was a hymn-writer and edited the hymnal in general use among the Brethren. A volume of his Spiritual Songs was published in London in 1883, and three volumes of his letters in 1886-89.

3 John 1
Again the apostle insists on the truth, as characterising real love: "Whom I love in the truth," he says to Gaius. He rejoiced when the brethren (those, I imagine, whom Gaius had received into his house and helped on their journey) testified of the truth that was in him, as in effect he walked in the truth. The apostle had no greater joy than that of hearing that his children walked in the truth. In receiving those who went forth to preach the truth, they helped the truth itself; they were co-workers with it. Diotrephes would have nothing to do with this; he not only refused to receive these itinerant preachers, but excommunicated those who did so. He claimed authority for himself. The apostle would remember it. It is their duty to do good. "He that doeth good is of God."
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He goes so far, with regard to the truth, as to say, that the truth itself bore witness to Demetrius. I suppose that the latter had propagated it, and that the establishment and confirmation of the truth every where-at least where he had laboured-was a testimony with regard to himself.

This insistence on the truth, as the test for the last days, is very remarkable; and so is this preaching itinerancy' by persons who took nothing of the Gentiles when they came forth, leaving it to God to cause them to be received of those who had the truth at heart, the truth being their only passport among Christians, and the only means by which the apostle could guard the faithful. It appears that they were of the Jewish race, for he says, "receiving nothing of the Gentiles," the apostle thus making the distinction. I notice this, because, if it be so, the force of the expression "and not for ours only" (l John 2:2) becomes simple and evident, which it is not to every one. The apostle, as Paul does, makes the difference of 'us', Jews, though one in Christ. We may also remark that the apostle addressed the assembly, and not Diotrephes, its head; and that it was this leader who loving preeminence, resisted the apostle's words which the assembly, as it appears, were not inclined to do.

Gaius persevered in his godly course, in spite of the ecclesiastical authority (whatever may have been its right or pretended right) which Diotrephes evidently exercised: for he cast persons out of the assembly.

When the apostle came, he would (like Paul) manifest his real power. He did not own in himself an ecclesiastical authority to remedy these things by a command. These Epistles are very remarkable in this respect. With regard to those who went about preaching, the only means he had, even in the case of a woman, was to call her attention to the truth. The authority of the preacher lay altogether in that. His competency was another matter. The apostle knew no authority which sanctioned their mission, the absence of which would prove it to be false or unauthorised. The whole question of their reception lay in the doctrine which they brought. The apostle had no other way to judge of the authority of their mission: there was then no other; for, had there been any that authority would have flowed from him. He would have been able to say, "Where are the proofs of their mission?" He knew none but this-do they bring the truth? If not, do not salute them. If they bring the truth, you do well to receive them, in spite of all the Diotrephes in the world.

